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FOREWORD
Shaykh ul Hadith Hadrat Maulana Fadl ur Rahman Azmi

damat barakatubu

t&qbigdﬁh.:\v&.ﬂ\oju&rﬁb}dés‘):\!wt

Jihad is great and lofty deed in Islam. In the ahadith it is referred to as the peak of
the hump of Islam. Islam is elevated and raised through it.

However, the purport of Jihad is vast. In general, it not only refers to
combat, but any effort made for the elevation of religion, whether by the tongue,
by the pen, or any part of the body. It could be through wealth, weapons,
individually or collectively. All these efforts can be referred to as Jihad. In fact, the
effort made to fulfil a command of Allih 4z is also Jihad.

This book explains this concept. Some people misunderstand or they
spread the incorrect information on purpose. It is hoped that this book will
remove this misunderstanding. Therefore, the texts of the Qur'an and Hadith
have been presented, and then many texts of the linguists, Mufassirin, Jurists and
Mubhaddithin have been reproduced with the references.

The compiler has carried out great research and enquiry in the
compilation of this work. I was astonished when studying it and du‘a’ came forth
from the heart. May Allah 45 accept this effort and may He grant the ummah the
divine ability to carry out every form of Jihad. May He save the ummah from
disunity and sectarianism and may He make this work a means of progress and
success for the compiler in this world and the hereafter. May Allah 9 grant him

the divine ability to do more research as well. Amin

(Shaykh ul Hadith Hadrat Maulana) Fadl ur Rahman Azmi
9 Sha'ban 1432
11 July 2011

3|Page




FOREWORD
Hadrat Muft Muhammad Sa‘id Motara damat barakatu)y,

—_—

JL«.T al

This lowly one had the good fortune of reading the booklet titled; “Jihad ka Sahih
Mafhiim’ (compiled by Mufti "Atiq ur Rahman Azmi hafizahullah). Masha Alla,
the compiler has made a great effort and has fulfilled the rights of the subjec
matter. | fully back the concept that according to the shari'ah, the words ‘Jihad’
and “Fi Sabilillah’ are not confined to combat with the sword and Jihad with
weapons in terms of their generality.

The purport of these words is vast, to the extent that besides Jihad with
the sword, the word Jihad can be used to refer to Jihad with the tongue, Jihad
with the pen, Jihad with life, spending on one’s parents and children, performing
Hajj and 'Umrah, going out to seeck knowledge, calling someone to religion,
speaking the truth, protecting Salah and other religious duties etc.

In the Hadith works, the Muhaddithin have referred to going for the
Jumu‘ah Salah with the words ‘Khuraj fi Sabilillah’, i.e. going out in the path of
Allah. Subsequently, Imam Bukhari u#: has recorded the hadith (3 b5 <t
U e 3w &1 L) under the chapter “Walking for the Jumu'ah'’.

In essence, in terms of their generality, whatever Qur'anic verses and
Ahadith there are regarding Jihad, they include all the above-mentioned types.
However, it is known that there are certain verses of the Qur'an and Ahadith that
specifically refer to Qital (combat). For example, (|3 1,6, ¢ Vyulb (8L 0,l0 A 03
N P s S DO S NV PPN Er SN S I WY SN PN oSl e 3 Jos).
This is especially the case when in the exegesis of the last verse, there is a hadith
that clearly states (5,2 o V). Similarly, it is narrated in the Hadith books, ( .+
S J ,,-.‘-t,l..hjiu.if;)ﬁvuu;. il d e G Bl b by e e 3 Joe 3 JU
&). It will be contrary to the clear purport to use these verses to refer to any

religious deed besides thar of Jihad with the sword.
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(Mufti) Muhammad Sa‘id, May Allah forgive him and his parents
Khadim, Dar ul Ifta’, Madrasah Arabia [slamia,

Azaadville
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COMPILER’S PREFACE
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In the light of the Quran, Hadith and statements of the Mufassirip,
Muhaddithin and Jurists, it is totally clear that the word ‘Jihad” is not specific to
fighting using the sword, but it includes the different branches for reviving
religion. Therefore, it is incorrect to state that it is interpolation to use the texts of
Jihad for Tabligh. Similarly, it is incorrect to state that the original meaning is
fighting and the other meanings are majazi or take second stage, or that fighting
is the original meaning and the other braches are linked. The objective of this
booklet is to remove all these misunderstandings. However, it is also correct that
certain texts are such that the meaning of fighting is the only objective and the
other branches of religion are not meant. Besides these, the other texts have a
general meaning. In fact, the texts whose meaning is only that of fighting, some
scholars have included other branches of religion by way of linking (i/hdg). For
examples, see Ahadith 25, 37, 48 and 49 of this booklet, together with the
commentary.

Hadrat Maulana Badr e ‘Alam .45 has written a chapter title ‘Jihad with
the hand and tongue and heart’ and he translated it like this, ‘Not to leave any

stone unturned in commanding the good and forbidding evil’. See Tarjuman us

Sunnah vol.2 p.289

IMPORTANT NOTE:

It is necessary to clarify at this point that the objective of this booklet is not to
negate Jihad with the sword, or to lower the importance of fighting, but the
objective is only to clarify the vast nature of the purport of ‘Jihad" based on which
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the etfore of 1 abligh and other branches of religion are included. Therefore, there
v no problem with using the texts of Jihad on these occastons, nor is it correct to
criticize thas

We have not relied only on our opinion in this booklet, but other noble
scholars have verified it as well, especially my noble father, Shaykh ul Hadith
Hadrac Maulana Fadl ur Rahman damat barakditubu and our noble teacher
Hadrat Mufti Muhammad Sa'id Motwara dimat barakdtubu, both of whom
studied the entire work despite their many engagements and provided appropriate
corrections thereby making it worthy of consideration. May Allah 4% reward them
and those who have assisted. May He make this service a means of salvation and a

treasure in the hereafter for all. Amin

(Mutti) "Atiq ur Rabhman Azmi
Azaadville

Rabi’ uth Thani 1433

el
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The meaning of Jihad

Imam Raghib al-Istahani .2k writes, “Jihad and Mujahadah mean m;lking all oyt
efforts in 1.(\.!“.[““& cthe enemy. ]ihfld is of three categories; 1 Rt‘pc”ing the
apparent enemy; 2 Combating Shaytan; 3 Combating ones ego (self). All three of

these categories fall under the following verses.

I, oslem o~ & 31wty - And strive in the way of Allah 35 as you ought w0

2. i fess Seesly SNl 1oty - Strive with your wealth and lives in the
way of Allah 4z

3. @ e 3 rgetily Al Letsley 1y mlag 1yl 0 0) - Indeed those who believe
and migrate and strive with their wealth in the way of Allah 35 ...

4 (et 0l L S sl A 6, - Combar your desires like how you

ﬂgllr your enemies

"The manifestation of Mujahadah is physical and verbal. Nabi % said, “Combat
the enemy with your hands and tongues.” (al-Mufradat: 101)

Hafiz Ibn Hajar .2: (d. 852 A.H) says, "In terms of shariah, Jihad refers to
leaving no stone unturned in fighting the enemy. [t also refers to combating the
ego, Shaytan, the transgressors, etc........ Thereafter he elucidates in roughly the
same manner as mentioned in Zad al Ma‘ad. (Fath al-Bari vol 2 p.6)

Ibn Rajab Hambali .24: (d.795 A.H) mentions, “The greatest of deeds is striving
in the path of Allah 45, and it is of two ty

pes. The most virtuous is a believer
going against his non-believing enemy and fighting him in the path of Allah 35,
for this in itself is an invitation to him to beljeve in Allah 45 and his Messenger so
that he may also enter into iman. Allzh 4

So Jihad in the path of Allah 3 is iny

his Messenger by way of the

)

says, 'You are the best of Nations......
iting the creation to believe in Allah 3% and

‘ sword and tongue after having inviting them with
proofs and cogent evidenced.” (Lat4 ifal-Ma'arif p. 253)
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He says further, “The second type of Jihad is combarting the nafs in the obedience
(of Allah 4¢), just as the Nabi of Allih # said, “The [true] ”'“j“l’i‘i is one who
combats his ego for the sake of Allah 4. A sahabi, in reply to a q”““l"““
regarding baule says, ‘Begin by combating your nafs and also by striving against

[the demands of] your nafs. The greatest muj;’nh;u]ah of the nafs in the obedience

of Allah 3¢ s inhabiting the houses of Allah 3¢ with dhikr and worship.” (Lata if

dlAMd‘d)‘{:/l/).‘:) 54)

‘Allamah Sayyed Sharif Jurjani 42, (d. 816 A.H) writes, “Jihad is inviting to the

true religion.” (Mu jam at-Ta'rifat, p.72, no.653)

Mujahadah literally means to wage war. In terminology of the shariah it means to
wage war against the ego which incites towards evil by burdening it with actions

desired in shari'ah. (Mu'jam at-Ta'rifit p. 171, no.1606)

Ibn ‘Abidin .#: has quoted the above in the preface of Radd al-Muhtar. (vol.1
».58)

It is mentioned in the ‘al-Kulliyyat’ of Abu al-Baqa .2 (d. 1094 A.H), “[Jihad
is] Inviting to the true religion and fighting the one who doesn’t accept it.”

‘Allamah Kasani .2 (d. 587 A.H) says, “Jihad literally is a term for exhausting
ones efforts or doing something excessively, and in terms of shari‘ah it is used in
exhausting ones efforts in fighting in the path of Allah 45 physically, or with
one’s wealth, or by means of one’s speech or in any other way.” (Badi'i al-Sana’i’
vol.7 p.97, see also p.100)

Muhaqgqiq Ibn al-Humam . (d. 861 A.H) and Mulla ‘Ali al-Qari .25 (d.
1014 A.H) write, “Inviting them to the true religion and fighting them in the
event of them not accepting. (Fath al-Qadir vol.5 p.187, al-Mirgat (commentary
on al- Mishkat) vol. 7 p.264)

Similar texts have been mentioned in the marginal notes of Chalabi Saadi on al-
Fath (vol.5 p.189), and "Ayni in the commentary of al-Hidayah vol.6 p-490 and
in al-Bahr vol.5 p.70. They mention, “It is the shar7 definition of Jihad.”
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It is recorded in al-Durr al-Mukhtar (vol 4 p.121) of ‘Allamah ‘Alauddin al-
Haskati =L (d. 1088 A .H), “In linguistic terms it is the root of ‘& Jomr 3 sal

to strive in the way of Allah 45, and in terminology of the shari‘ah it is inviting to
the true religion and fighting the one who doesn’t accept it. Ibn al-Kamal #: has
defined it as exerting one’s efforts in fighting in Allah’s path personally or by

assisting with one’s wealth, beneficial opinion or by adding to the numbers etc.’

‘Allamah Shami .= (d. 1252 A .H) writes, “Exerting oneself, this is general and
includes the mujahid who calls 1o good and forbids from evil.” (Radd al-Mubtar

vol. 4 p 121, Kitab al-Jihad)

‘Allamah Muhammad Thanwi -2 (d. 1191 A.H) writes, “Jihad literally means
exerting oneself whether by means of speech or action as stated by Ibn al-Athir
425 . In shari‘ah it is combating the infidels by fighting them, taking their wealth,
destroying their places of worship, breaking their idols etc.” (Jami' al-Rumuz). A
similar text appears in Fath al-Qadir where he says, “Jihad in terms of shari‘ah has
been predominantly taken as ‘Jihad of the kuffar’ i.c. inviting them to the true
religion and fighting them in the event of them not accepting but literally is far

broader and more general than this.” (Kash-shaf Istilahat al-Funun vol.1 p.197)

According to the Sifis it is the lesser Jihad. The greater Jihad is combating the evil
commanding nafs (Kash-shaf Istilabat al-Funun vol. 1 p.198)

It is calling to the true religion and fighting the one who does not accept i,
g 4 g g $
physically or conceprually by the discharging of taxes or making of a peace treaty

(al-Ta'rifat al-Fighiyyah of Mufti ‘Amim al-Ihsan p.255)

The Bayhagqi of his time, ‘Allamah Qadi Thanaullah Pani Patii w2: (d. 1225 AH)
writes, “Jihad is exerting oneself, and to make efforts. Therefore the meaning is
those who exert themselves and spend their energies in combating the kuffar, and

opposing their egos and desires.” (7afsir e Mazhari vol.7 p.216)

‘Allamah Shabbir Ahmad ‘Uthmani .2: (d. 1369 AH) writes, “Jihad means to

make all out efforts in checking any offensive action. Sometimes this is achieved
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through means of the sword, sometimes with the tongue and pen, and at other
times through other methods. Regarding the hypocrites, majority of the ummah
is of the view that Jihad by sword was not sanctioned [against them], nor did it
ever happen in the era of Nubuwwah.” (Fawa id Uthmani p.263)

Shaykh al-Hadith Maulana Zakariyya . writes, “Jihad literally means to
undergo hardship and in the shari‘ah it means bearing difficulties in fighting the
kutfar, and in its generality also includes combating the nafs, Shaytin, and the
transgressors. Fighting the kuffar is by way of the hand, tongue and wealth.”

(Jamat-e-Tabligh par ‘Itiradbat ke Jawibit p.3)

‘Allamah Sayyed Sulayman Nadwi 42 has discussed Jihad at length in his work
Sirat al-Nabi % (pp. 228-236 part 5). Two points from there are worthy of

mention.

1. Generally Jihad is understood as war and fighting, but this understanding
is very shallow and restricted. In Arabic, Jihad and mujahadah are the
derivatives of the root juhd which means making a concerted effort.
Hence the technical meaning of Jihad and mujahadah will be similar to
thart of juhd, which is to make every effort in establishing, spreading and
protecting the truth, and to bear the hardships and difficulties in the
process, and, to utilise all the divinely given faculties of body, mind and
wealth for this purpose. That is why the Qur'an has used the word Qu'ad
[:56 — to sit, remain stationary and immobile] as the antonym of Jihad,
whose meaning is indolence, idleness and forgoing the obligatory. (Sirar
al-Nabi p.228 part 5)

2. He also mentions, “This work of Da'wat and Tabligh which has been
deduced entirely in an academic method is [definitely] a type of Jihad.
This method of Da'wat is termed as ‘Jihad bi al-Qur'an’ — [Jihad by
means of Qur'an].” He then quotes verse 52 of Surah al-Furqan, and
thereafter with reference to Imam al-Razi a4 narrates that the preferred
view is that ‘Jihad bi al-Tim’ [Jihad by knowledge] is favoured over ‘Jihad
bi al-Nafs wa al-Mal’ [Jihad by person and wealth].” (Sirah al-Nabi p.231
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OQur anic Verses
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Allamah Ibn al-Kathir 2#:, (d. 774 A.H) writes, “1bn ‘Abbas & says, “Allah 45
commanded him [Nabi # o fight the disbelievers by the sword, and the
h”"" res I)y speed |l.m.

Dahhak .0 says, “Fight the disbelievers by the sword and be harsh on the
hypocrites in speech. That is regarded as Jihad with them. (7bn Kathir vol.2 p.385
Surah at-Tawbah: 73)

Commentators differ regarding the meaning of Jihad which Allah 35 ordered his
Nabi with, against the hypocrites. Some have said He ordered him to fight them
by hand [physically] and by speech and with everything possible to combat
them...... It is narrated from Ibn Mas'ad 4 regarding this verse, “Physically, and
if not possible, then by speech, and then at heart and is this is also not possible
then one should make a miserable face to them. Others have said, “He
commanded him to combat them by way of speech.” Yet still others have said,
“He commanded him to meet out the legal punishment against them.” (7afsir al-
Tabari vol 10 p. 183)

He ordered him to fight the disbelievers by the sword, good counsel and inviting
them to Allah 3£, and to fight the hypocrites by being harsh to them, meeting out
the legal punishment to them and to announce to them their outcome in the

hereafter. (Tafsir al-Qurtubi vol. 18 p.201, Surah at Tahrim: 9)

In both, Sarah at Tawbah and Sarah ar Tahrim, Hadrat Thanwi st (d. 1362
A.H) writes, “O Nabi, fight the disbelievers (by speech) and the hypocrites (by
speech).” (Bayan al-Qurin)

Hadrat Maulana Muhammad Shafi" al Uthmani »#: (d. 1396 A.H), the Grand
Mufti of Pakistan writes, “But the meaning of Jihad against the hypocrites has
been automatically established by the action of Rasallullah #. The meaning of

Jihad here is by speech, i.e. invite them to the reality and the true nature of Islam

12| Page




so that they develop sincerity in their claim of Islam.” (Ma arif ul Quran vol 4

p.422)

‘Allamah Shabbir Ahmad ‘Uthmani u#: (d. 1369 A.H) writes, “Jihad means to
do ones utmost to curb some offensive deed. This is sometimes realised by means
of the sword, pen and other ways. The majority of the scholars say that Jihad by
the sword against the hypocrites had never been sanctioned and nor did it happen

during the era of Nubuwwah.

Therefore the meaning of Jihad in this verse should be left general i.e. Jihad

should be by means of sword, tongue, pen, etc according to the time, enemy and
need.” (Fawi'id ‘Uthmaniyyah pg 263, Surah at-Tawbah: 73)

(YAepr 4 gy Voo VY D2 oslgor s A (3 1 ghalory Y

‘Allamah Ibn Kathir 4% (d. 774 A.H) writes, “i.e. with your wealth, tongues and
selves, like mentioned in the verse ‘Fear Allih 3% as he ought to be feared’.” (Ibn
Kathir, al-Hajj: 78, for more detail refer to the statement of Ibn al-Qayyim)

‘Allaimah Qurtubi 42, (d. 671 A.H) says, “It is said that Jihad against the kuffar
is meant in this verse. It is also said that is refers to obeying all the commands of
Allah 3 and desisting from all his prohibitions, i.e. combat your nafs [ego] in the
obedience of Allih 3 and refrain from following your base desires, and fight
Shaytan by rejecting his devilish insinuation, and the oppressors by repelling their
oppression, and the kuffar by repulsing their disbelief...Haywah Ibn Shurayh
narrated directly from Nabi # saying, “A Mujahid is one who strives against his
nafs for the sake of Allah #€.” In a similar narration Aba Ghalib relates from Aba
Umamah < that a man asked Nabi # at the first Jamarah [pillar stoned during
the pilgrimagc], “Which type of Jihad is most virtuous?” He # did not reply. The
man then asked at the second Jamarah and likewise he # said nothing. Then
(finally] he asked him at the third Jamarah. Nabi # asked, “Where is the one
cnquiring?” He said, “I am present.” Nabi # said, “Proclaiming the Truth in the
face of a tyrant.” (Abkam al-Qurin of Qurtubi 99/12)
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